Daniel 1





Daniel and his friends refuse the king’s food.

Notes for Week 1

Welcome to this study series of the first 6 (of 12)

chapters of the Prophet Daniel.

During this beginning week, you will find the text of Daniel 1 on Day 1 together with the summary of the internal sense from Prophets and Psalms (also available in the booklet of Daniel 1-6). Throughout the week you will find passages from the Heavenly Doctrine on a variety of topics that have a bearing on the chapter. These topics include such things as the role of the Prophets generally, plus matters arising from the text like the state of the church, Babylon, vastations, etc. As we explore these teachings from the Word, we can keep in mind a useful principle found in the Doctrine of Life:

That religion is of life and that the life of religion is to do that which is good is seen by everyone who reads the Word, and is acknowledged by him while he is reading it (Life 2).

There are some suggested questions each day, but remember that the best questions are the ones you ask yourself and that lead to answers from the Lord Himself in His Word.

Daniel 1
Overall topic: The successive vastation [or gradual destruction] of the Church

	verses
	Summary of the Internal Sense

	1-2
	When the church among the Jewish nation had been destroyed, “Babylon” appropriated to herself all things pertaining to it.


1 In the third year of the kingdom of Jehoiakim, king of Judah, Nebuchadnezzar king of Babylon came to Jerusalem and besieged her.

2 And the Lord gave Jehoiakim king of Judah into his hand, and the end of the vessels of the house of God; and he brought them into the land of Shinar to the house of his god; and he brought the vessels into the treasure house of his god.
	3-21
	She wished to know all things of the church, and to acquire an understanding of them, and this was the beginning of “Babylon.”


3 And the king said to Ashpenaz, the greatest of his eunuchs, that he should bring from the sons of Israel, and from the seed of the kingdom, and from the princes,
4 children in whom was not any blemish, but of good appearance, and intelligent in all wisdom, and knowing science
, and understanding knowledge, and such as had power in them to stand in the palace of the king, and whom they might teach the learning
 and the tongue of the Chaldeans.

5 And the king provided for them the word
 of the day in the day from the meat of the king, and from the wine of his feast
, and to have them grow up for three years; and at the end of that time they might stand before the king.

6 And among them were of the sons of Judah, Daniel, Hananiah, Mishael, and Azariah.

7 And for them the prince of the eunuchs set names: and he set for Daniel the name of Belteshazzar; and for Hananiah, Shadrach; and for Mishael, Meshach; and for Azariah, Abednego.

8 But Daniel set in his heart that he would not pollute himself with the meat of the king and with the wine of his feast; and he sought of the prince of the eunuchs that he might not pollute himself.

9 And God gave Daniel mercy and compassion before the prince of the eunuchs.

10 And the prince of the eunuchs said to Daniel, “I fear my lord the king, who has provided your food and your drink; for why should he see your faces gloomier
 than the children who are of your likeness
? And you shall endanger my head to the king.”

11 And Daniel said to Melzar
, whom the prince of the eunuchs had appointed over Daniel, Hananiah, Mishael, and Azariah,

12 “Please prove thy servants for ten days; and let them give us of the zeroim
 and we will eat, and water and we will drink.

13 “And let our appearance be seen before thee, and the

appearance of the children who eat of the king’s meat; and as thou seest, let it be done with thy servants.”

14 And he hearkened to them for this thing, and proved them ten days.

15 And at the end of ten days their appearance appeared better and more nourished in flesh than all the children who ate the king’s meat.

16 And it was that Melzar carried away their meat, and the wine that they should drink, and gave them zeroim.

17 And to these four children, God gave them knowledge and made them intelligent in all learning and wisdom; and to Daniel He gave understanding in all visions and dreams.

18 And at the end of the days when the king had said he should bring them in, then the prince of the eunuchs brought them before Nebuchadnezzar.

19 And the king spoke with them, and there was not found from among all of them any like Daniel, Hananiah, Mishael, and Azariah; and they stood before the king.

20 And in all words of wisdom of understanding that the king sought of them, he found them ten hands over
 all the magicians and diviners that were in all his kingdom.

21 And Daniel was there until the first year of King Cyrus.

Questions

1. Can you imagine what it would be like to be in Daniel's shoes? What would this situation look like in our age?

2. Daniel lived at a time when his church, the Jewish Church, had gone terribly astray. When all seems lost, whom can you depend upon?

3. What questions come to mind when considering this story from Daniel? What observations?

Day 2: Concerning the Books of the Prophets, and Concerning the Meaning of Names in the Word
He has given food to those who fear Him;

He will remember His covenant to eternity.

The power of His deeds has He told to His people,

To give to them the heritage of the nations.              Psalm 111:5, 6
AC 66. There are in the Word, in general, four different styles. The first is that of the Most Ancient Church. Their mode of expression was such that when they mentioned terrestrial and worldly things they thought of the spiritual and celestial things which these represented. They therefore not only expressed themselves by representatives, but also formed these into a kind of historical series, in order to give them more life; and this was to them delightful in the very highest degree. This is the style of which Hannah prophesied, saying: Speak what is high! high! Let what is ancient come out of your mouth (1 Sam. 2:3)….
[2] The second style is historical, which is found in the books of Moses from the time of Abram onward, and in those of Joshua, Judges, Samuel, and the Kings. In these books the historical facts are just as they appear in the sense of the letter; and yet they all contain, in both general and particular, quite other things in the internal sense, of which, by the Lord's Divine mercy, in their order in the following pages. 
The third style is the prophetical one, which was born of that which was so highly venerated in the Most Ancient Church. This style however is not in connected and historical form like the most ancient style, but is broken, and is scarcely ever intelligible except in the internal sense, wherein are deepest arcana, which follow in beautiful connected order, and relate to the external and the internal man; to the many states of the church; to heaven itself; and in the inmost sense to the Lord. 
The fourth style is that of the Psalms of David, which is intermediate between the prophetical style and that of common speech. The Lord is there treated of in the internal sense, under the person of David as a king. 
Concerning Names in the Word

AE 8. All names mentioned in the Word signify not persons but things. "John," for instance, signifies such as are in the good of love, thus in the abstract the good of love itself.

AC 5095. Where several persons are mentioned in the historic sense, as here [Genesis 40] Joseph, Pharaoh, the prince of the guards, the butler and the baker, in the internal sense they indeed signify various things; but only in one person. The reason is that names signify things, as for instance Joseph here represents the Lord… and it is the same in other places, as where Abraham, Isaac, and Jacob are mentioned. In the sense of the letter these are three persons, but in the supreme sense all three represent the Lord—Abraham the Divine Itself, Isaac the Divine intellectual, and Jacob His Divine natural. It is the same in the prophets, where sometimes the narration consists of mere names, such as those of persons, kingdoms, or cities, and yet in the internal sense these names together present and describe one thing. One who is not aware of this may easily be led away by the sense of the letter into thinking of a variety of things, and thus the idea of one thing is dissipated.

Names in Daniel 1:

	Hebrew
	Chaldean

	Daniel

God is my judge
	Belteshazzar

The treasure of Bel

	Hananiah

The Lord has been gracious to me
	Shadrach

The inspiration of the sun

	Mishael

He who comes from God
	Meshach
He who belongs to the goddess Sheshack

	Azariah

The Lord is my Helper
	Abed-Nego

The servant of Nego, the sun or morning star


From An Introduction to Daniel by AMT Dibb
Questions

1. Are there styles of the Word which you are particularly drawn to? What about the different styles found in the Heavenly Doctrine?
2. Are there parts of the Word you turn to for different purposes in your life?
3. What significance jumps out at you when you look over the chart of names? Can you discover ways in which the names apply within a single person?
4. What questions come to mind when considering these readings? What observations?
Day 3: Further About the Prophets, and About Food and Delight
And Jesus answered him saying, It is written, Man

shall not live by bread alone, but by every saying of God.     Luke 4:4

Concerning the Prophets

AC 6333:3. The Word is given in order to unite heaven and earth, or angels with men; and therefore it has been so written that it may be spiritually apprehended by the angels, when naturally apprehended by man, and that in this way what is holy may flow in through the angels; by this means union [of angels and men] is effected. Such is the Word in both the historical and the prophetical parts, but the internal sense is less apparent in the historical than in the prophetical parts, because the historical parts have been written in a different style, yet still by means of significatives.

[4] The historical parts have been given in order that by them infants and children may be initiated into the reading of the Word. For the historical parts are delightful, and rest in their minds, and by them communication with the heavens is given to them. And this communication is pleasing [to the angels], because they are in a state of innocence and mutual charity. This is the reason why there is an historical Word. 
There is a prophetical Word, because when it is read, it is not understood by man except obscurely, and when it is understood obscurely by such men as there are now, it is perceived clearly by the angels, as it has been given me to know from much experience, of which by the Lord’s Divine mercy elsewhere.

Concerning Food and Delight

AC 995. Shall be food for you. That this signifies its delight which they should enjoy, is evident from this, that any pleasure not only affects man but also sustains him, like food. Pleasure without delight is not pleasure, but is something without life, and only from delight is and is called pleasure. Such also as is the delight, such is the pleasure. Corporeal and sensuous things are in themselves only material, lifeless, and dead, but from delights which come in order from the interiors, they have life. From this it is evident that such as is the life of the interiors, such is the delight in the pleasures, for in the delight there is life. The delight in which there is good from the Lord is alone living, for it is then from the very life of good; for this reason it is here said, "every creeping thing that liveth shall be food for you" that is, for enjoyment.
AC 995:2.  Some think that no one ever ought to live in the pleasures of the body and its senses who wishes to be happy in the other life, but that all these pleasures should be renounced on the ground that they are corporeal and worldly, withdrawing man and keeping him away from spiritual and heavenly life. But those who think so and therefore reduce themselves to voluntary misery while they live in the world are not well-informed as to what the real case is. 

No one is forbidden to enjoy the pleasures of the body and its senses, that is, the pleasures of possession of lands and wealth; the pleasures of honor and office in the state; the pleasures of conjugial love and of love for infants and children; the pleasures of friendship and of interaction with companions; the pleasures of hearing, or of the sweetness of singing and music; the pleasures of sight, or of beauties, which are manifold, as those of becoming dress, of elegant dwellings with their furniture, beautiful gardens, and the like, which are delightful from harmony of form and color; the pleasures of smell, or of fragrant odors; the pleasures of taste, or of the flavors and benefits of food and drink; the pleasures of touch. For these are most external or bodily affections arising from interior affections, as already said. 

DP 233:8. Now in man’s memory the food is not material but spiritual, namely, truths, which in themselves are knowledges; and in the degree that man draws these from the memory by thinking, a process akin to ruminating, his spiritual mind is nourished. The will's love has a longing, an appetite as it were, for these truths and causes them to be drawn out and serve as nourishment. If that love is evil it has this longing or appetite for unclean things; but if the love is good it has this longing or appetite for clean things, and what is not suitable it separates, removes and casts out; and this is done in various ways.
Questions

1. Are there styles of the Word which appealed to you during different phases of your life?
2. Why do you think the Prophet Daniel starts out with a consideration of food? What do you suppose is meant by the food of the king of Babylon?
3. What constitutes clean and unclean nourishment?
4. What questions come to mind when considering these readings? What observations?
Day 4: Concerning the Style of the Word, and Concerning Babylon
By the rivers of Babylon, there we sat;

We also wept when we remembered Zion.


On the willows in her midst we hung our harps;


For there they who took us captive

Asked of us the words of a song,

And they who made us howl, gladness:

Sing for us from the song of Zion.


How shall we sing the song of Jehovah

On the ground of a foreigner? 

             Psalm 137:1-4

Concerning the Style of the Word

TCR 241. In respect to the Word in heaven, it is written in a spiritual style, which is wholly different from the natural style. This spiritual style consists of mere letters, each one of which involves some meaning; and there are lines, turns, and dots over and between the letters and in them, which heighten the meaning. With the angels of the spiritual kingdom the letters are similar to those used in print in our world. Among the angels of the celestial kingdom they are with some like the Arabic letters, and with some like the ancient Hebrew letters but curved above and below, with marks over, between, and within them; with every particular of these also involving a complete sense.

TCR 241:2. Such being the nature of their writing, with them the names of persons and places in the Word are expressed by signs, by which the wise are enabled to understand the spiritual and celestial significance of each name, as by "Moses," the Word of God written through him, and in general the historic Word is meant. By "Elias" [or Elijah] the prophetic Word is meant. By "Abraham," "Isaac," and "Jacob," the Lord in respect to the celestial Divine, the spiritual Divine, and the natural Divine; by "Aaron" the Lord’s priesthood; by "David" His royalty; by the names of Jacob’s sons, or the twelve tribes of Israel, the various constituents of heaven and the church, and like things by the names of the Lord’s twelve disciples. By "Zion" and "Jerusalem" is meant the church in respect to doctrine from the Word; by "the land of Canaan," the church itself; by places and cities there on either side of Jordan, various things pertaining to the church and its doctrine. It is the same with numbers: in the copies of the Word in heaven numbers are not found; but instead of them the things to which the numbers correspond. From all this it can be seen that the Word in heaven in its literal sense is similar to our Word, and at the same time corresponds to it; and that they are therefore one. 

TCR 241:3. It is a wonderful fact that the Word in the heavens is so written that the simple understand it simply, and the wise wisely, for the letters have many turns and markings over them, which, as before said, heighten the meaning. The simple pay no attention to these marks and know nothing about them, but the wise give attention to them, each according to his own wisdom, even to the highest. 

A copy of the Word written by angels who are inspired by the Lord is kept by every larger society in its sacred repository, that the Word may not be changed elsewhere in the least point. The Word in our world is similar to the Word in heaven in this respect, that here, too, the simple understand it simply, and the wise wisely; but this takes place in a different way.

Concerning Babylon

AE 1029. "Babylon" (or Babel) means the church consisting of those who by means of the holy things of the church strive to gain dominion over the whole world, and this by dominion over the souls of men, claiming to themselves authority to save whomever they will; and these finally seek dominion over heaven and hell and make it their own. And to this end they draw and transfer to themselves all the Lord’s authority, as if it had been given them by Him. 

The church consisting of such is very different in the beginning from what it becomes in process of time. In the beginning they are as it were in zeal for the Lord, for the Word, for love and faith, and especially for the salvation of men. But in that zeal the fire of domineering lies hidden, and in process of time as dominion increases it breaks out. And so far as it comes into act the holy things of the church become the means, and dominion itself the end; and when dominion becomes the end the holy things of the church are applied to that end, and thus to themselves. And then they not only ascribe the salvation of souls to their own authority, but they also appropriate to themselves all the Lord’s Divine power. And when they do this they pervert every good and every truth of the church, and thus profane the holy things of the church. These things are "Babylon."

Questions

1. While we are on earth, what does it matter to know about the Word in the heavens?
2. Does the Word occur to you as simple or complex? Would it be more effective if it were written in a different way?
3. How might you express the significance of Babylon in your own words? Could there be such a thing as Babylon in the New Church?
4. What questions come to mind when considering these readings? What observations?
Day 5: Concerning the Style of the Word, and Concerning the Vastation of the Churches

Therefore He called the name of it Babel, because there did Jehovah confuse the lip of all the earth; and from thence did Jehovah scatter them upon the faces of all the earth.          Genesis 11:9
Concerning the Style of the Word

AC 2899. A Word afterwards followed [the Ancient Word] in the Jewish Church which in like manner was written by representatives and significatives, so that it might have within it an internal sense understood in heaven, and that thus by the Word there might be communication, and the Lord’s kingdom in the heavens might be united to the Lord’s kingdom on earth. Unless everything in the Word represents, and unless all the words by which everything in it is written signify the Divine things pertaining to the Lord, thus the celestial and spiritual things belonging to His kingdom, the Word is not Divine. But since it is so, it could not possibly be written in any other style, for by means of this style and not possibly by any other, human things and human words correspond to heavenly things and heavenly ideas, even to the least jot. From this it is that if the Word is read even by a little child, the Divine things in it are perceived by the angels (see n. 1776).

AC 3011. From what has been said it may be seen what hidden things the Word has stored within it, which can by no means come to anyone’s knowledge except from the internal sense.

Concerning the Vastation of the Churches

AC 3899. In the Evangelists [the Gospels], the disciples said to Jesus,

What shall be the sign of thy coming, and of the consummation of the age? (Matt. 24:3; Mark 13:4; Luke 21:7.)
The coming of the Lord and the consummation of the age signify the beginning of a new church and the end of the former church: the coming of the Lord signifies the beginning of a new church, and the consummation of the age, the end of the old church. Therefore in those chapters the Lord instructs His disciples concerning the successive vastation of the former church and the establishment of a new church at its end. But He instructs and teaches them by pure correspondences, which cannot be unfolded and made known except by means of the spiritual sense; and because the Lord spoke by correspondences, therefore these were all signs, and thus testifications. They are also called “signs” by the Lord in Luke:

There shall also be terrors and great signs from heaven; there shall be signs in the sun, the moon, and the stars, and upon the earth distress of nations in hopelessness, the sea and the waves roaring (21:11, 25).

In Matthew:

And then shall appear the sign of the Son of man; and then shall all the tribes of the earth mourn, and they shall see the Son of man coming in the clouds of heaven, with power and glory (24:30).

In what precedes in this chapter of Matthew the successive vastation of the church has been treated of—that first they should begin no longer to know what good and truth are, but should dispute about them; next that they should despise them; thirdly that they should not acknowledge them; and fourthly that they should profane them (see n. 3754). 
The subject now treated of is the state of the church in respect to its quality at that time as to doctrine in general, and with those specifically who are in holy external worship, but in profane internal worship; that is, who with the mouth profess the Lord with holy reverence, but at heart worship themselves and the world, so that with them the worship of the Lord is a means of gaining honors and wealth. Insofar as these persons have acknowledged the Lord, and the heavenly life and faith, so far they profane them when they become of such a character….
AE 654. [Concerning Ezekiel 30]  This is a lamentation over the vastation of the church by falsities that favor the evils from the natural man; for all evils and all falsities therefrom that pervert and destroy the truths and goods of the church flow forth from the natural man separated from the spiritual.

Questions

1. The Word is given that there might be communication with heaven. How might this work in this chapter of Daniel?
2. Do we read about the vastation of the former Jewish or Christian churches as something in the past or in the present?
3. How might the process of vastation actually be a positive thing?
4. What questions come to mind when considering these readings? What observations?
Day 6: Concerning the Moral Virtues, Abstinence from Evils, and a Simple Diet

And delight thyself upon Jehovah;

And He will give thee the askings of thy heart.


Commit thy way on Jehovah,
And trust in Him, and He will do it. 


Psalm 37:4-5
Concerning the Moral Virtues

Life 83. By sincerity is also meant integrity, justice, fidelity, and uprightness. Man cannot be principled in these virtues of himself, so as to love them from them and for the sake of them. But he who shuns fraud, cunning and deceit as sins is thus principled in these virtues not of himself but from the Lord…. This is true in regard to everyone in his office and occupation, as in regard to a priest, a magistrate, a judge, a merchant and a workman.

AC 2915. [H]ere a new church is treated of… which is such that first of all the Lord is unknown to them, and yet because they live in the good of charity, and in what is just and equitable as to civil life, and in what is honorable and becoming as to moral life, they are such that the Lord can be with them. For the Lord's presence with man is in good, and therefore in what is just and equitable, and further in what is honorable and becoming (what is honorable being the complex of all the moral virtues; and what is becoming being simply its form). For these are goods which succeed in order, and are the planes in man on which conscience is founded by the Lord, and consequently intelligence and wisdom. 
But with those who are not in these goods (that is to say from the heart or affection), nothing of heaven can be inseminated, for there is no plane or ground, thus there is no recipient. And as nothing of heaven can be inseminated, neither can the Lord be present there. The Lord’s presence is predicated according to the good, that is, according to the quality of the good. The quality of the good is according to the state of innocence, of love, and of charity, in which the truths of faith have been implanted or can be implanted.
Concerning Abstinence from Evils

AC 8307. In Thy mercy Thou hast led this people. That this signifies the Divine influx with those who had abstained from evils, and so had received good, is evident from the signification of "to lead in mercy," as being to receive the Divine. And because those receive the Divine who abstain from evils, the Divine influx with them is signified. 
With regard to mercy from the Lord the case is this. The mercy of the Lord is perpetual with every man, for the Lord wills to save all men, whoever they are. But this mercy cannot flow in until evils have been removed, for evils and the derivative falsities stand opposed and prevent it. But as soon as evils are removed, mercy flows in, that is, good, from mercy from the Lord, and this good is charity and faith. 
From this it can be seen that the mercy of the Lord is universal, that is, toward all, and that it is also special toward those who abstain from evils. Man can abstain from evils from himself, but he cannot receive good from himself. That man can abstain from evils from himself is because the Lord continually inflows into the will of man with this endeavor, and thereby puts in his freedom to desist from evils, as also to apply himself to good. The Lord also gives him the faculty of understanding truth, but [the reason] that he does not understand is because he does not wish to understand, and this on account of the evil that is of the life; for falsity defends evil, and truth condemns it. Hence it is that a man cannot be presented with spiritual good by the Lord, thus cannot be led through mercy, unless he desists from evils.

Concerning a Simple Diet
AC 8947. They have also little solicitude about food and clothing. They live on fruits and vegetables of various kinds which their earth produces.
EU 58. They take delight in making long meals; but not so much from enjoyment of the food, as from enjoyment of the conversation at that time.…They said, moreover, that they do not prepare food with reference to the taste, but especially with reference to the use; and they added that to them useful food was tasty. On this subject a conversation arose among the spirits, and it was said that this is the right way for man; for thus it is in his heart to have a sound mind in a sound body. But it is otherwise with those whose taste governs them, and whose body therefore sickens or at least inwardly languishes, and consequently their mind also; for the action of the mind depends on the interior state of the recipient parts of the body, as the sight and hearing depend on the state of the eye and ear. Thus is seen the insanity of placing all the delight of life in luxury and pleasure. From this too, comes dullness in such things as are of thought and judgment, and shrewdness in such things as are of the body and the world. From this arises the likeness between a man and a brute animal, with which also such persons not inaptly compare themselves.
Questions

1. Psalm 37 contains many helpful aphorisms, like those found in the quotation at the start of this day. What other verses from that Psalm might be inspirational for the application of moral virtues? Name one or two.
2. What does abstinence have to do with the Christian life?
3. How does the mention of the Lord's mercy in the passage above help in the process of turning from sin?
4. What questions come to mind when considering these readings? What observations?
� The word here is a different but related word for knowledge than the word for knowledge in the next phrase.


� A word that means books, letters and numbers; also in verse 17


� I.e., the quota or ration


� Or “of his drinking”


� As in Gen 40:6, translated in AC 5099 perturbatus


� As in Hos 9:1, as translated in AE 922:3; Hebrew usually “rejoicing”


� Or the steward


� Edible seeds, from the Hebrew word for seed. Probably similar to barley, as the Hebrew word for barley is seorim.


� I.e. ten times wiser; see AC 5223:4, AR 101, et al.





